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INTERTEXTUALITY AS A SOURCE OF DISCOURSE
EMOTIONALIZATION AND LANGUAGE INNOVATIONS

Abstract. The article is focused on the pragmatic potential of
intertextuality in news headlines on the Russian-Ukrainian war in
Ukrainian religious media, based on the materials of the websites
"Religious Information Service of Ukraine", "Catholic Observer”,
"Religious Truth", "Spiritual Front of Ukraine", published from the end of
February to the beginning of May 2022. It has been established that
intertext in the headlines enhances the emotionality of the communicative
message in order to shape the intended emotional reaction of the audience
to Russian aggression. Intertextual units perform the function of polarizing
discourse, increasing the effect of the negative image of the aggressor
country and its church leaders, on the one hand, and positive representation
of the Ukrainian people in its struggle for freedom, on the other hand.
Common sources of intertextuality in religious media are the Bible,
historical events, figures and phenomena, works of art, mythological
creatures, slogans and mythologemes, the relationship with which
emotionalizes communication and enhances the persuasive influence on the
recipient by stimulating predictable associations with the source text or
symbol. In covering Russian aggression, religious media speakers use
biblical apocalyptic images and metaphors, allusions to the suffering of
Jesus Christ, the stories of Cain and Abel, David and Goliath. Intertextual
units that are originally political slogans or ideologemes, such as the
"Russian world" and "protection of the Orthodox", are reappropriated in
Ukrainian religious media discourse with the purpose of their discrediting.
The article also explores the potential of intertextuality in the field of
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neologization. Some intertextual phenomena from the fields of fiction and
history have given rise to linguistic innovations, such as "orcs" and
"ruscism”, thus revealing a productive way of neologism formation based
on intertextual connections with previous texts and cultural phenomena.
The article outlines further prospects of the study of emotional reaction of
the religious media addressee to intertext-featuring headlines with the
involvement of experimental psycholinguistic and corpus methods.
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IHTEPTEKCTYAJIHICTb SIK JIKEPEJIO
EMOIIIOHAJIIBAIIL JUCKYPCY
TA MOBHUX THHOBAIIIH

Anomayin. Y cmammi npoananizogano npacMamuyHuil ROMeHyiau
IHMEPMEKCMYanbHoCmi 6 3a20/106KAX HOGUH NPO  POCIlICbKO-YKPAIHCHKY
BillHY 8 YKPAIHCObKOMY pei2itiHoMYy Medianpocmopi 3a Mmamepianamu caumis
"Penizitino-ingpopmayivina cayscoa Yrpainu”, "Kamonruyekuii oensoau”,
"Penicitina npasoa”, "[lyxoenuti ¢poum Ykpainu" za nepiod 3 Kinys
aomozo 0o nowamxy mpasus 2022 p. Bcmanoeneno, wo inmepmexcm y
3a207106KAX NOCUTIOE eMOMUBHICb  KOMYHIKAMUBHO20 NOBIOOMIEHHS 3
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Memow CMUuMYI08AHHA HeoOXiOHOI emoyiuHol peakyii 6 adpecama
penieitinux media wodo pocilicekoi aepecii. InmepmexcmyanvHi oOuHuYyi
BUKOHYIOMb  (PYHKYilo  noaapusayii  ouckypcy, 30inbuiyrouu  egexm
He2amueHo20 300paxceHHs Kpainu-azpecopa i 1io2o YepKosHux nidepie ma
NO3UMUBHO20 NPEOCMABLEHHSI YKPAIHCbKO20 HApoOdy y 1io2o 6opomuvoi 3a
¢60600y. Yacmomuumu Odxicepenamu iHMepmeKCmyaibHOCMi Y Perieitihux
meoia € bBibnis, icmopuuni nodii, nocmami i seuwa, XyOOdiCHi Meopu,
Migpiuni  icmomu, eacia ma Mmigonoeemu, CniGIOHeCeHHs 3 SAKUMU
eMOYIOHANI3YE  KOMYHIKAYilo ma NOCUNIOE NEePCeaA3UGHUll  6NIUE HA
PpeyunieHma 3a805Ku CMUMYIIO8AHHIO 8 Hb020 Nepeddauysanux acoyiayii 3
BUXIOHUM MEKCMOM YU CUMBOAOM. Y euceimaenni pociticbkoi azpecii
penieiini mediacnikepu UKOPUCMOBYIOMb OIONINHI anoKalinmuyti oopasu
ma memacgpopu, antosii Ha cmpaxcoanus Icyca Xpucma, icmopii Kaina ma
Asens, [asuoa ma Ioniagpa. InmepmexcmyanvHi oOunuyi, sAKi 3a coim
NOXOO0XCEHHAM € NOMMUYHUMU 2acnamMyu 4Yu Ii0eonocemamu, 30Kpemd
"pycoxutt mup” ma "3axucm npasociraguux”, GUKOPUCIMOBYIOMbCA 8
VKPAIHCbKOMY penieiiHomMy MediaducKkypci 3 memoro ix ouckpeoumayii. ¥V
cmammi maKoxc O00CHIONCEHO NOMEHYIAN THMEPMEKCMYyaibHocmi Y cgepi
Heosn02i3ayii. IDicepenom O0esIKUX MOBHUX iHHOBaYIU cmanu
inmepmexcmyanvHi peHomenu y cepi xy0odcuvoi aimepamypu ma
icmopii, 30kpema "opxku" ma "pawusm”, wo ceiouume npo RPOOYKMuUSHUI
CHOCIO YMBOPeHHs HeoN02I3MI8 HA OCHOBI THMEPMEKCMYAIbHUX 38'3KI6 3
nonepeonimu mexcmamu i genomenamu Kyromypu. OKpecieHo nodanbuii
nepcnekmugu y 00CHi0JCeHHI eMOYitiHol peakyii adpecama peniciiHux
Media HA  3a20708KU  HOBUH 3  [HMEPMEKCMOoM 13  3aJ1V4eHHAM
eKCnepUMeHMAIbHUX NCUXOTIHSBICINUYHUX MA KOPNYCHUX MemOoOis.

Kntouoei cnoea: inmepmexcmyansHicmo, MOGIEHHEBULL BNIUB, NEPCEBAUGHLLE
QUCKYpC, penigitini meoia, HeoNo2i3MU, POCIUCLKO-YKPAIHCHKA GiliHA.

Ingpopmayin npo aemopis: Jiesko Onexcandp Badumosuu — kanoudam
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The media coverage of the Russian-Ukrainian war, which began
on 24 February 2022, requires a comprehensive linguistic
exploration, given the significant potential of the media in shaping
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the public opinion. The war provoked an overwhelming reaction of
the world community in the information space, in particular the
reaction of various Churches and religious institutions. Statements
and speeches by religious leaders and media speakers assessing
Russian aggression and the phenomenon of war in general often refer
to relevant biblical images and symbols. This way, addressers bring
an emotional component to media communication, based on the
expected reception of biblical intertext in the minds of the
addressees. Thus, the study of the pragmatic potential of
intertextuality in media communication will contribute to a better
understanding of the discursive processes taking place in religious
media during the Russian-Ukrainian war.

Russia's aggression against Ukraine has given rise to numerous
linguistic innovations and neologisms emerging as a response of the
society's linguistic consciousness to the factor of war. Some
linguistic innovations are rooted in intertextual phenomena from the
areas of fiction and history, such as orcs and ruscism. Therefore, the
linguistic study of the emotionalization potential of intertextuality in
the coverage of the Russian-Ukrainian war in religious information
space seems extremely relevant.

This article aims to explore the pragmatic potential of
intertextuality in shaping the readers' attitude to the war and the
functions of intertext in the headlines on Russian aggression in
Ukrainian religious media space. The research materials consist of
headlines of news reports, analytical reviews, interviews and
appeals posted on religious sites "Religious Information Service of
Ukraine" (RISU), "Catholic Observer" (CO), "Religious Truth"
(RT), "Spiritual Front of Ukraine" (SFU) from the end of February
to the beginning of May 2022. The sample comprises fragments on
the Russian-Ukrainian war and inter-church relations in Ukraine.
The sample size is 250 fragments of discourse, in which
150 intertextual units were identified. Antconc manager was used
to systematize, generalize, and classify the intertextual units
(https://www .laurenceanthony.net).
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An important component of media communication is the speech
influence on the addressee, i.e. shaping their picture of the world and
programming the intended emotional response to the message. In
recent decades, speech influence has been the subject of research in
the field of pragmatics and discourse, in particular in the works of
T. van Dijk [5; 6], D. Maillat and S. Oswald [16; 17], M. Reisigl and
R. Wodak [26] and others. Media persuasion is not solely based on
argumentative techniques: it also involves the appeal to emotions of
the addressee for the purposes of manipulative and suggestive
influence [7; 20; 21; 22].

Modern linguistic research has shown that the introduction of
intertext in media communication can enhance the speech impact
on the recipient, significantly increasing the emotional potential of
communication [14, p. 116; 29; 30; 34]. The notion of
intertextuality in Ukrainian linguistics is interpreted as "a dialogical
connection of a text in a semiotic universe with previous texts" [32;
p. 210]. Intertext can be defined as a text of culture semiotically
introduced into the communicative message, mainly in the form of
allusions and reminiscences. The theory of intertextuality emerged
in the writings of Julia Kristeva [10] and was further developed in
the works of Roland Barthes [1], Michael Riffaterre [27; 28],
Natalie Piege-Gro [25] and others. In Ukrainian linguistics, the
phenomenon of intertextuality in the field of language innovations
and the functioning of intertext in fiction has been studied by
H. Sytar [33], R. Chornovol-Tkachenko [4], O. Selivanova [31],
A. Berestova [2], N. Piddubna [23; 24]. The pragmatic potential of
intertext in mass media has been extensively investigated by
I. Sakharuk (Bohdanova) [3; 29; 30], O. Levchenko [12],
Yu. Velykoroda and O. Moroz [35], U. Meinhof and J. Smith [19],
C. Hart [7; 8], V. Kalenych [9], . Mavrodieva [18].

One of the main functions of intertext in media headlines is to
emotionalize the discourse, taking into consideration the strong
position of the message header in the communicative act. Intertext
enhances the speech influence on the recipient by stimulating
their supposed associations with the source text, image or symbol
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of culture and history. This influence is realized via the appeal of
the addresser to the emotionally charged intertextual
phenomenon, whose perception in the mind of the addressee is
transferred to the described event or phenomenon [3, p. 135; 14,
p. 106-107]. Quite often the communicator introduces intertextual
units into media communication to construct the opponents'
negative representation by associating them with negatively
colored precedent phenomena [15, p. 667].

As a result of the analysis of intertextual units in the news
headlines on the Russian-Ukrainian war, we have identified the most
common source areas that have significant pragmatic potential for
emotionalizing the communicative message:

(1) The Bible, for example: He mooicyms Xpecm 6oonouac necmu
Icyc i Ilunam, ykpainka i pocisnka "The Cross cannot be carried
simultaneously by Jesus and Pilate, Ukrainian and Russian" (CO) —
an allusion to the Christ's road of passion leading to Calvary; Oodwna
yepxea, 0éa Kainu "One Church, two Cains" (RISU) — an allusion to
the story of Cain and Abel (see Gen. 4: 1-9); Ecce Homo "Behold
the Man" (RISU) — Latin version of Pontius Pilate's words about
Jesus Christ (see John 19:5); Icyce, wo mapoouscs nio
bombapoysannamu 6 Kueei, smunyiics nao namu "Jesus, born during
the bombings of Kyiv, have mercy on us" (CO) — a modified version
of Jesus' prayer "Jesus Christ, Son of God, have mercy on us" or an
allusion to the words of two blind men "have mercy on us, Son of
David" (cf. Matt. 9:27).

(2) Heroes of famous literary works, mythical creatures, for
example: B Ipneni opxu cnamunu mucaui bionii "In Irpen, Orcs
burned thousands of Bibles" (RISU) — an allusion to the army of
humanoid Orc creatures in fantasy novels by J. R. R. Tolkien "The
Hobbit" and "The Lord of the Rings"; Cim 2onig mockoecvkoi 'iopu.
eonosa opyea. penicitina / ioeonociuna excnancis "The Seven Heads
of the Moscow Hydra: Second head: Religious / Ideological
Expansion" (SFU) — an allusion to the Lernean Hydra from the cycle
of ancient Greek myths about Hercules.
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(3) Names of works of art, for example: Taemuuys "Kuiscoroi
maoonnu" 3 mempo "The Secret of the "Madonna of Kyiv" from the
metro" (RISU) — an allusion to Madonna, the Catholic name of the
Virgin Mary portrayed together with the baby Jesus. The image of
the "Madonna of Kyiv" embodies all Ukrainian women who were
forced to hide with their newborns in bomb shelters.

(4) Historical figures, for example: [lymincoxuii pescum — ye
peinkapuayis Cmanina "Putin's regime is the reincarnation of Stalin"
(RISU) — an allusion to the Secretary General of the USSR J. Stalin
and his tyrannical government; "Bawe cmagnenus 00 yKpainyig y
sadickuil yac nazaoye npo ceamy Mamip Tepe3y", — 3enencoxuti 0o
Hapody Anbanii "Your attitude towards Ukrainians in difficult times
is reminiscent of St. Teresa", — Zelensky addresses the people of
Albania" (RISU) — an allusion to the Catholic nun St. Teresa, the
founder of charitable missions.

(5) Historical events, phenomena and legends, for example:
Kpemniecori  eapsapu  3apaz  pyuinyroms  mevemv  Cynmana
Cynetimana i Poxconranu 6 Mapiynoai "Kremlin barbarians are now
destroying the mosque of Sultan Suleiman and Roksolana in
Mariupol" (RISU) — an allusion to the barbarians depicted in the
historiographical works of ancient Romans who destroyed Rome;
Ykpaina nio nokposom bocopoouyi "Ukraine is under the auspices of
the Mother of God" (RISU) — an allusion to the legend of the
apparition of the Mother of God in the Vlahern Church of
Constantinople, according to which the Mother of God saved the city
from invasion by "covering" it with her omophorion; [[la6aw iobom
y Mocksi. "l'enepanvua paoa" pociicokux 6i0bom niompumye
Ilymina "Sabbath of witches in Moscow. The "General Council" of
Russian witches supports Putin" (CO) — an allusion to the folklore
legends about night gatherings of witches.

(6) Slogans and mythologemes, for example: I/lpeocmosmens
Y szaxnuxas oyxosencmeo YIII[ MII nazaexncou nopeamu 3
"pycckim mipom"” "Head of the UOC called on the clergy of the
UOC-MP to break with the "Russian world" forever" (RISU) —
allusion to the ideology of the "Russian world", which underlies
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Russian aggression against Ukraine; Cgiii nanao na Ykpainy [Iymin
002pyHmMo8Y8as badicanHam "3axucmumu npasociaeui yinnocmi" ma
VIII] MIT "Putin justified his attack on Ukraine with the desire to
"protect Orthodox values" and the UOC-MP" (RISU) — an allusion to
the ideology of "protection of the Orthodox", which Russia used to
justify its military intervention in Syria, Ukraine and other countries.

Undoubtedly, one of the most important texts for the Ukrainian
religious discourse is the Bible. Thus, the presence of biblical
intertext in religious media communication, as well as references to
biblical images and symbols in the news on the Russian-Ukrainian
war, seems reasonable. Having analyzed the fragments of religious
media discourse, we singled out the most frequent allusions to the
Bible in the war-related reports of religious speakers. These include
allusions to biblical stories about Cain and Abel, on the one hand,
and David and Goliath, on the other hand, intended to reinforce the
negative emotional attitude towards the aggressor country through its
association with Cain and Goliath in the reader's mind. Abel as an
innocent victim of fratricide embodies Ukraine, and Cain, who
enviously and insidiously killed his brother, represents the Russian
Federation. The image of Cain is extremely negative in Christian
discourse, so the association of Russian aggression with Cain's sin
targets an appropriate emotional response to the aggressor country in
the audience. Apparently, the frequency of this intertext in the
religious media is due to the address of Metropolitan Onufriy, head
of the UOC, dated February 24, 2022, where he compared the
Russian attack with Cain's sin. Examples of allusions to the images
of Cain and Abel in media headlines include: Xpecm Asens i xpecm
Kaina — ye pizni xpecmu "The Cross of Abel and the Cross of Cain
are different crosses" (RISU), Oona yepxea, oéa Kainu. Ax VIII]
MII niompumana obuogi cmopouu y poCiliCbKO-YKPAIHCbKIU BIiliHi
"One Church, two Cains. How the UOC-MP supported both sides in
the Russian-Ukrainian war" (RISU).

The allusion to the biblical story of David and Goliath in the war-
related headlines in Ukrainian religious media is primarily due to the
visual perception of the size of Ukraine and Russia on the political
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map, but it also conveys strong faith in Ukraine's victory and
emotional solidarity with the feat of David, who defended his army
and his people by defeating a mighty giant with a well-aimed blow
(see 1 Sam. 17: 49-51). In general, the figure of David in Christian
discourse is endowed with positive connotations, both historical and
soteriological ones, because Jesus is the son of David, through whom
comes salvation to the mankind. Thus, Ukraine's association with
David has a clear intention to strengthen faith in Ukraine's unique
role in confronting the aggression and tyranny. As the history of
David is widely known to religious audiences, implied semantic
connotations have significant pragmatic potential in shaping
awareness of the historical mission of the Ukrainian people. An
illustrative example of the use of this intertext in our sample is: Mos
Yxpaina: [lasuo i I'oniag) "My Ukraine: David and Goliath" (RISU).

Along with two key biblical allusions, we found many other
intertextual connections to the Bible in the headlines under study.
In general, religious media tend to portray the Russian aggression
against Ukraine in apocalyptic symbols and images, associating its
key figures with the dark forces mentioned in the Bible. Some
notable examples are: He npobauumo mu i boe ne npobauumo.
3amicms IIpowenozo 6yoe Cyonuti oenv "We will not forgive and
God will not forgive. The Forgiveness Day will be replaced by the
Judgment Day" (RISU); Homy npumamanni mi pucu, axumu
80100i€ ousson — Mumponoaum Enighaniii npo Ilymina "He has the
traits of the devil — Metropolitan Epiphanius on Putin" (RISU); 3
booicoro donomozorwo mu 3001aemo 60poca, 3001AEMO HOGIMHBLOO
anmuxpucma Ilymina "With God's help, we will defeat the enemy,
we will defeat Putin, the new antichrist" (SFU); Anagemu ne
mpeba. Ilymin eiice naxnuxag na cebe nexenvni myku "There is no
point in anathema. Putin has already inflicted the torments of hell
upon himself" (RISU); Kupun ['yuoses 3pobus cgiii 6ubip na
xopucmu cnpas anmuxpucma "Kirill Gundyaev made his choice in
favor of the affairs of the antichrist" (RISU); Mu cvoco0ui npocumo
boea 3itimu y niozemenns Azoscmani it 8pamysamu Hawiux ooet 3
ady "Today we ask God to descend into the dungeons of Azovstal
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and save our people from hell" (CO); Vkpaina i yxpainyi cbocooni
— yuacuuxu eeauxoi oumeu 3i 310M, i boe — na Hawili cmopoHi
"Ukraine and Ukrainians today are participants of the great battle
against evil, and God is on our side" (RISU); humsa euouma —
oumsa nesuouma "Our visible and invisible battle" (PICY); Hawa
ocobucma nepemoeza Hao 310Mm 6yde nepemozorw Yxpainu 6 ii
Hesuoumiu 6opomvdi npomu duseona "Our personal victory over
evil will be Ukraine's victory in its invisible struggle against the
devil" (CO); Mu cvoeo0ui nocmumo i MoauUMOcs, wob eueHamu
oussona, dyxa eitnu i cmepmi "Today we are fasting and praying to
cast out the devil, the spirit of war and death" (CO).

The first example features a play on words, as it juxtaposes
Forgiveness Sunday on the eve of Great Lent for Orthodox
Christians with Judgment Day, which is repeatedly mentioned in the
Bible and whose key themes are forgiveness and punishment (see
Matt. 25: 31-46). The news headline humsa euduma — 6Oumea
nesuouma "Our visible and invisile battle" is an allusion to the words
of the Apostle Paul on the spiritual war of mankind with invisible
spirits, with whom the authors identify Russian invaders: "For our
struggle is not against flesh and blood, but against the rulers, against
the authorities, against the powers of this dark world and against the
spiritual forces of evil in the heavenly realms"(Eph. 6:12).
Undoubtedly, all of the above examples serve to discredit the enemy
and shape the negative attitude towards him in the recipients of the
discourse through his association with infernal beings: the devil, the
antichrist, the demon of death. At the same time, the depiction of
Ukraine's struggle in this war in biblical apocalyptic images of light
against darkness reinforces emotional expectations and faith in
victory, based on the Bible's words that God overcomes evil and
light overcomes darkness (see John 1: 5).

Similarly to biblical allusions with apocalyptic semantic
connotations, the analogous function is performed by the allusion to
the artistic image of Orcs (from the mythological universe of J. R. R.
Tolkien), with whom the Russian invaders are associated. This word
is an integral element of a vivid extended comparison: "Ukraine, a
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peaceful country comparable to the Shire in the Lord of the Rings, is
defending itself against a purely evil force, the Russian army,
compared to the troops of Mordor, which are led from Moscow by a
Vladimir Putin likened to Sauron" [11]. The use of the word opxu
"Orcs" for Russian troops after February 24, 2022 in various
languages confirms its status as an international neologism. This
example demonstrates the great potential of intertextuality in the
field of language innovation and neologization. The tendency to use
the word opk "Orc" in various media discourses also extends to the
religious segment, despite its conservative nature. Therefore, in
sample headlines we come across a significant number of allusions to
Tolkien's Orcs, referring to the Russian Federation troops, for
example: Bio amax opkie nocmpasicoanu exce 28 peniciiihux cnopyo
y 6 obnacmax Ykpainu "28 religious buildings in 6 regions of
Ukraine have already suffered from Orcs' attacks" (RISU), Kupun
nooapysas Poceeapoii ixony, saxa "wmae npuckopumu nepemoey”
opkieé 6 Vxpaini "Kirill presented the Rosguard with an icon that
"should hasten the victory" of Orcs in Ukraine" (RISU), Ha
Yepuiciswuni paxema opxie eayuunra y yepxey ACH "In the
Chernihiv region, an Orc rocket hit an SDA church" (PICY),
Pociticoki opxu 3pytinyeanru Oim moaumeu oOanmucmie 6 I310mi
"Russian Orcs destroyed a Baptist house of prayer in Izium" (RISU).

Another source of intertext used by religious media speakers to
emotionalize the communicative message and strengthen the
negative image of the enemy includes historical events, figures and
phenomena. The most frequently featured are allusions to the
political regimes of Hitler and Stalin, which are also common in
other segments of media discourse. To illustrate: [lymincokuii
peacum — ye peinkapuayia Cmanina "The Putin's regime is a
reincarnation of Stalin" (RISU), Pocisnu cnanioiomo youmux mupnux
arcumenie y Mapiynoni, six Hayucmu ye poounu ¢ Ayweiyi "Russians
burn civilians killed in Mariupol, as the Nazis did in Auschwitz"
(CO), Ilpomecmancoxkuii nacmop 3 Ykpainu nosums Ha Jicueys
pycogpawucmis y Himeyuuni "A Protestant pastor from Ukraine uses
live bait to catch Russo-fascists in Germany" (RISU), V

78



Bunyck XLIV

......................................................................................

Bosuecencoxiil yeprei c. Jlykawiexka pawucmu eraumysanu wmmaod i
ececmanigcoky xamignuio "In the Church of the Ascension in
Lukashivka village ruscists set up a headquarters and a Gestapo
torture chamber" (RISU). However, along with the politicization of
reports in the religious media, the Russian Orthodox Church, which
has not condemned Russian aggression, is also gaining a negative
emotional background. Some headlines suggest the intention of
communicators of religious discourse to identify it with the Putin's
regime and associate it with the Church that collaborated with Nazi
Germany during World War 11, for example: PyZZka Ilpasocrasna
1epkea ax nosa Petixyepxea "The Russian Orthodox Church as the
new Reich Church" (RISU). The title contains a spelling deviation in
order to encourage the audience to associate the ROC with the Z
symbol used by Russia in the war. Allusion to German Nazism and
Italian fascism is also conveyed by the neologism pawusm "ruscism",
which, along with the word opx "Orc", is rapidly entering the lexicon
of modern European languages. Here is an example of the use of this
word in our sample: Ha paxyuky snouunie pawucmis 6 Ykpaiui sice
86 spyiinosanux penicitinux cnopyd "The list of ruscist crimes in
Ukraine already includes 86 destroyed religious buildings" (SFU),
Inasa YI'KI] siogioas "spanenuit” pawucmamu Yepuicie "The head
of the UGCC paid a visit to Chernihiv, a city "wounded" by ruscists"
(RISU), Kupun noscnug 0ii pawucmis ¢ Yxpaini mum, wo pocisuu
xouymo mupy "Kirill explained the actions of ruscists in Ukraine by
saying that Russians want peace" (RISU), Comwui namnadox
sananunu 'y Jlb6osi 6 nam'ame npo HeGUHHO GOUMUX pawUCMAMU
ykpainyie "Hundreds of lamps were lit in Lviv in memory of
Ukrainians innocently killed by ruscists" (RISU).

One of the important symbols used by Russian media to
construct the ideological justification of Russian aggression is
based on the "baptismal font" of the Dnieper, where, according to
chroniclers, Kyivan Ruthenians were baptized in 988 by Orthodox
Greeks. The allusion to "The Tale of Bygone Years" in the
headlines in the Ukrainian media is aimed at exposing the
manipulation of historical data used by the ideologues of war and
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the "Russian world", for example: ¥V Kuesa i Mockeu 306cim pisni
"Xpewencwvki kyneni"... V nac ye /[uinpo, a y Hux — 3anicoKi
ooroma "Kyiv and Moscow have completely different "Baptismal
fonts" ... We have the Dnieper, and they have bogs beyond the
forest" (RISU), Vkpaina 6opemovcs 3a Icmuny, axy mu ompumanu y
xpewanvuux 6ooax Juinpa "Ukraine is fighting for the Truth that
we received in the baptismal waters of the Dnieper" (CO).
Particular attention should be paid to intertextual units which
were originally political slogans or ideologemes. As a rule, these
slogans, having emerged in the Russian ideological space, are
reappropriated in the Ukrainian religious media in order to discredit
them [15, p. 672-674]. These include "pycoxuii mup” "Russian
world", "saxucm npasocnasnux" '"protection of the Orthodox",
"miscycoona 6pams” "internecine feud", "6pamosbdbusua siiina"
"fratricidal war", "eounoxpoenuii napoo" "consanguineous people",
"mpueodnicme pociticekoeo Hapody" "triunity of the Russian people”,
"posxonvruxu i Oesdnacodamnui” "schismatics and graceless", for
example: Ilpasocaasni 60cocnosu ceimy zacyounu epecov "pycckozo
mipa" i eanebui Oii pociiicokoi énaou "Orthodox theologians of the
world condemned the heresy of the "Russian world" and shameful
actions of the Russian authorities" (RISU), Kupun 36unysamus 3axio
y nocmayauui yKpainyim 36poi Ons gitinu 3 "€0uH08KpOSHUMU
opamamu” "Kirill accused the West of supplying Ukrainians with
weapons for the war with "half-brothers" (RISU), "Pyccxuti mup”
cmas Hogoto penicicio pocian "Russian world has become the new
religion of Russians" (RISU), 3a caosamu "posxoavrurku” i
"nebnazooamui” mooicna euaensmu  koaabopanmie "The words
"schismatics" and "graceless" reveal the collaborators" (SFU),
Ceawenuk-emikauy 3 Yxpainu uwumamume 6 Mocksi nexyii npo
"mpuednicme pociticbkozo Hapody" "A fugitive priest from Ukraine
will give lectures on the "triunity of the Russian people" in Moscow"
(SFU). Most commonly featured in the headlines is the "Russian
world" ideologeme, which is associated with all the evil that Russian
aggression brings to Ukrainians and in particular to religious
communities of all jurisdictions and denominations of Ukraine:

80



Bunyck XLIV

......................................................................................

Ykpaincoka Oepoicasa mae 3axucmumu 2pomaodsn 6i0 ideonozii
"pyccroeo mupa”, axa € ioeonocieto nayusmy "The Ukrainian state
must protect citizens from the ideology of the "Russian world"
(RISU), "Pycovxuii mup" 3nuwyye mMocko8cbKy yepksy 6 Yxpaini
"«Russian world» destroys the Moscow Church in Ukraine"
(RISU). According to our previous research, the ideology of the
"Russian world" was one of the most frequent precedents in the
Ukrainian religious media discourse in 2014-2018 in the field of
inter-church relations and interfaith dialogue in Ukraine [14,
p. 113; 15, p. 672—673]. Communicators of religious media
discourse referred to it to criticize the ROC and UOC-MP [14,
p. 111-112] in order to taunt and ridicule the adherents of the
doctrine of the "Russian world" [13, p. 50-51].

As a result of the study, we revealed that intertext in headlines on
the Russian-Ukrainian war enhances the emotionality of the
communicative message targeting the desired emotional response
from the audience to the impact of Russian aggression on the lives of
Ukrainians in general and religious communities in particular.
Intertextual units peform the fuction of discourse polarization,
exaggerating the negative image of the aggressor country and its
church leaders, on the one hand, and the positive representation of
the Ukrainian people in its struggle for freedom, on the other hand.
The biblical intertext plays an important role in depicting the
Ukrainians' resistance to Russian aggression, eliciting associations
with apocalyptic biblical images in the audience. Common sources of
intertextuality in the analyzed segment of religious media are
historical figures and phenomena, as well as works of art, whose
mention not only serves to emotionalize communication, but also
becomes a productive way of neologization and language innovation.

Further research in this area might focus on the speech
influence of intertext-featuring news messages on the language
consciousness and the level of emotional reaction of the religious
media addressees, with the application of experimental
psycholinguistic and corpus methods.
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